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Is This  
Any Way to  
Introduce  
a Hero?

With the month of Nissan upon us, we 
return to the story of our nation’s birth, as 
Moshe rises to leadership and the exodus 
again unfolds.

Moshe’s yearly introduction in the text, 
however, is cause for pause. For some rea-
son, the Torah chooses to introduce the birth 
of the greatest leader we have ever known- 
in the most innocuous way possible.

“And a man went from the House of Levi 
and he took a daughter of Levi. And the 
woman conceived and gave birth to a son.”

Questions abound:
Why does the Torah depart from its usu-

al mode of describing an individual’s birth?
What does the seemingly superfluous 

phrase “and a man went…” indicate?
Why does the Torah omit any mention of 

Moshe’s lineage- to the point where even the 
names of his parents are deliberately omitted? 

Above all, is this any way to introduce 
a hero?

Compounding these questions is the fact 
that the omitted information concerning 
Moshe’s lineage is ultimately included in the 

Parsha that follows (why the information is 
given at that particular point is the subject 
of another article).

If the information concerning Moshe’s lin-
eage is eventually shared, why is it left out in 
the first place?

Numerous commentaries address the is-
sues before us…

Working within the realm of pshat, the 
Ibn Ezra suggests that, at the time of Moshe’s 
birth, the Israelites lived in many cities in 
Egypt. Through the phrase, “And a man 
went,” the Torah is simply informing us that 
Amram “went” from one Egyptian city to an-
other in order to marry Yocheved.

Perhaps the Ibn Ezra intends to emphasize 
that Yosef’s plan for his family’s descent into 
Egypt has, by this point, broken down. Orig-
inally meant to remain separate from the 
Egyptians in the land of Goshen, the Israel-
ites are assimilating into their surroundings.

The Ramban, however, takes issue with the 
Ibn Ezra’s interpretation, arguing that the To-
rah would have no reason to inform us con-
cerning a journey taken by Amram from one 
city to another. 

Instead, maintains the Ramban, the verb 
lalachet, “to go,” is often used in the text 
when a new and difficult step is about to 
be taken. By stating, Veyeilech ish, “And a 
man went,” the Torah underscores Am-
ram’s courageous willingness to marry in 
spite of Pharaoh’s harsh decrees.

The Ramban’s approach connects to a 
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 The God of Heaven  
and the God of Earth

Sometimes a Torah thought that you learned 
years ago acquires new and urgent signifi-
cance, as the world around you shifts.

Rashi notes that when Avraham instructs 
Eliezer to find a wife for Yitzchak, he refers 
to God twice… with a striking difference…

Speaking of the God who launched Avra-
ham’s own life mission, the Patriarch states: 

“HaShem, God of Heaven who took me 
from the house of my father and from the 
land of my birth …”

Yet, when Avraham refers to God in “real 
time,” at the point when he is speaking to 
Eliezer, he states: “and I will have you swear by 
Hashem, God of Heaven and God of Earth….” 

Why the remarkable difference? asks Rashi. 
Why does Avraham describe Hashem as the 
God of Heaven when recounting the instruc-
tion of Lech Lecha; yet speak of Him “now” 
as the God of Heaven and the God of Earth? 

Answers Rashi… Avraham effectively 
makes an astounding claim concerning his 
own life work:

When I was commanded to embark upon 
my initial journey, Hashem was only the 
God of Heaven. His name was not known 
here on Earth. 

Now, however, that I have made HaSh-
em’s name known through my words and 
my actions, I can confidently say that he is 

the God of Heaven and the God of Earth. 
In one dramatic stroke, Avraham identi-

fies, not only his own mission, but the mis-
sion of his descendants throughout time. 
We are tasked with the duty to be mikadeish 
shem shamayim, to sanctify God’s name, to 
bring God into this world; through our ful-
fillment of His will.

Today, this sanctified task is shaped by 
heartbreak, struggle, and sacrifice…

For, as we fight to gain security on this 
strip of land that is our nation’s home; our 
struggle is one of global dimensions… 

This is a war between light and darkness; 
between the sanctification of life and the cel-
ebration of destruction and death; between 
the force of good and the power of Amalek; 
between those who strive to bring God into the 
world and those who would deny Him entry. 

All eyes are upon us. Amazingly, we find 
ourselves once again at the vanguard, at the 
spear-point, of a conflagration that will affect 
the future of humanity.

The cost is, oh so, dear! But God’s presence 
in this world depends upon our victory… 

This is a war that we must, and with  
HaShem’s help will, win. 




